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Abstract

This article foregrounds Roma-related research, from the perspective of a non-Roma Eastern European (EE) researcher,
to discuss possibilities to construct EE-BPoC solidarities towards decolonising Nordic education and knowledge
production. | apply the positionality of a non-Roma researcher coming from “the other Europe” while arguing for a
centring of Roma perspectives and for critically interrogating EE whiteness as part of the modern white supremacist
project as an entry point into race and decolonisation. The article thus carves a specific entry point into the ongoing
process of decolonising Nordic education and knowledge production, through critical reflexivity, by bringing into
dialogue fields of study and perspectives, which are not usually brought together, in new and unexpected ways.
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Resumo

Este artigo antecipa a investigacdo relacionada com os ciganos, na perspetiva de um investigador ndo cigano da Europa
Oriental (EE), para discutir as possibilidades de construir solidariedades EE-BPoC no sentido da descolonizagdo da
educacdo nérdica e da producdo de conhecimento. Aplico a posicionalidade de um investigador ndo cigano vindo da
“outra Europa”, ao mesmo tempo que defendo uma centralizacdo das perspetivas ciganas e interroga criticamente a
branquitude da EE como parte do projeto supremacista branco moderno, como ponto de entrada na raca e na
descolonizacdo. O artigo traca, assim, um ponto de entrada especifico no processo em curso de descoloniza¢do da
educacdo nérdica e da producdo de conhecimento, através da reflexividade critica, ao colocar em didlogo campos de
estudo e perspetivas, que normalmente ndo sdo reunidos, de formas novas e inesperadas.
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Résumé

Cet article met I’accent sur la recherche liée aux Roms, du point de vue d’un chercheur non rom d’Europe de I'Est (EE),
afin de discuter des possibilités de construire des solidarités EE-BPoC vers la décolonisation de I’éducation nordique et
de la production de connaissances. J'applique la positionnalité d’un chercheur non-rom venant de « I’autre Europe »,
tout en plaidant pour un centrage des perspectives roms et pour une interrogation critique de la blancheur EE dans le
cadre du projet moderne de suprématie blanche, comme point d’entrée dans la race et la décolonisation. L’article trace
ainsi un point d’entrée spécifique dans le processus en cours de décolonisation de I’éducation et de la production de
connaissances nordiques, par le biais de la réflexivité critique, en faisant dialoguer des domaines d’étude et des
perspectives, qui ne sont généralement pas réunis, de maniére nouvelle et inattendue.

Mots-clés: Rom, Europe de I'Est, Nordique, blancheur, décoloniser le savoir

The role of education in knowledge production politics and structures

The initial critique of knowledge production in education emerged from the decolonisation struggles of the
“Global South™ against “Western™ hegemony (Altbach & Kelly, 1979). More critiques have followed since
then, showing how the formal validation of institutional knowledge, the hierarchisation of knowledges, the
exclusion of alternative knowledges, and the racial stratification of people determine unequal access to
education and to knowledge production (Ndlovu-Gatsheni, 2021). Researchers are increasingly calling for
decolonising education and knowledge production, which has been defined as an endeavour that is
simultaneously political — posing epistemological questions to address Eurocentric epistemic hegemony —,
material, and structural, including aspects of justice, access, and representation (Eriksen & Svendsen, 2020).
While education has been proven to reproduce “epistemic violence™ (Castro-Gémez & Martin, 2002), it
also presents potential avenues towards alternatives to socio-economic, racialised, and racist inequalities
(Veldsquez Atehortua, 2020). These can be found in educational projects, practices, and pedagogies located
outside formal institutions, which employ previously ignored or disdained knowledges, such as indigenous,
diasporic, and minoritarian knowledges (Yumagulova et al., 2020). Yet when minoritarian knowers and
knowledges enter academic spaces, they are often expected to represent a homogenous group, and their
inclusion within academia rests on not disturbing the status quo (Ahmed, 2017; Vergés, 2021). The solution
is thus not necessarily inclusion if power structures remain in place due to a forced inclusion that may actually

turn into exploitation (Pohlhaus, 2020).

Education in the Nordic context

Education in the Nordic context has historically been instrumentalised in the settler colonisation of Sapmi
(the homeland of the S&mi indigenous peoples, covering the north of Norway, Sweden and Finland, and
the north-west of Russia), the attempted assimilation of Kale and other groups of Romani people living in
the Nordics, and the Nordic colonial endeavours in Africa and the Americas (Keskinen, 2019). Romani
alternative knowledges have been shown to have the potential to decolonise Nordic education. Knowledge

production on Nordic Romani people has historically been conducted by so-called ‘experts on Gypsies’ who



have constructed the Roma as a social problem and legitimated their oppression through measures like
forced labour and education that erased Romani knowledges (Montesino, 2001). Training Roma mediators
has been argued to improve Roma students’ school performance and thus increase equality, yet the Roma
mediators are exposed to unequal power relations embedded in education discourses and practices; Roma
mediators carry the burden of being made responsible for tackling racialising and racist discourses through
knowledge on the Roma that counteracts biases, while the unwillingness of the school community to address
inequalities and racism remains unaddressed (Helakorpi et al., 2019).

Recent research in the Nordic context has further explored Romani people’s attainment of formal
education without giving up their knowledges (Hagatun, 2020). Hagatun emphasises the need to focus on
malfunctioning educational systems rather than Roma’s alleged deficiency, on centring Romani counter-
knowledges that challenge exoticising representations and the assumed non-existence of Roma people in
education. The author further argues that Romani agencies of historical resistance to forced assimilation
through education systems constitute vital contributions to decolonising Nordic education. Contributing to
these ongoing debates, this article foregrounds Roma-related research from the perspective of a non-Roma
Eastern European (EE) researcher to discuss possibilities to construct EE-BPoC' solidarities towards

decolonising Nordic education and knowledge production.

Methodology

| draw from the literature reviews and theoretical contributions | developed for my doctoral dissertation
(Tistea, 2024).2 From 2015 to 2023, | conducted extensive literature reviews of academic and artistic texts
written in a Nordic context during the past three decades on topics related to: Nordic educational systems,
policies, and practices; migration policies, practices, and lived experiences; the relations between education,
migration, and access to knowledge production. Based on these reviews, as well as on long-term multi-sited
auto/ethnographic fieldwork | conducted in Finnish educational settings involving diverse migrants
occupying multiple positions on both receiving and delivering sides of migration-related services (Tistea,
2020, 2021; Tistea & Bancuta, 2023), | developed theoretical and methodological contributions on
decolonising Nordic migration research in educational settings and beyond. These contributions
simultaneously address colonial and racialised power relations and unexpected and transversal encounters,
and they are informed by decolonial perspectives in education, critical race and whiteness? studies, and
certain strands of critical migration theories.

For this article, building on the research described above, | carve a specific entry point into the ongoing
process of decolonising Nordic education and knowledge production. This requires critical reflexivity and

bringing into dialogue fields of study and perspectives, which are not usually brought together in new and

1 BPoC: Black Person and Person of Colour (plural: Black People and People of Colour).

2 The article is based on parts of my PhD thesis.

3] capitalise Black, and not white, when referring to race. Black reflects a shared sense of identity and community; capitalising the
word recognizes Black resistance, empowerment, and struggles for social justice. White carries a different set of meanings and
histories; capitalising the word risks reproducing white supremacist discourses.



unexpected ways. | do this from the perspective of a non-Roma researcher coming from “the other Europe,”
questioning various theories and power dynamics that have developed “under Western eyes.” 1 also
challenge my own complicities with those power structures while arguing for a centring of Roma
perspectives. Romani studies are usually seen as a marginal field of research, rarely brought into dialogue
with other fields. In contrast, | suggest that recent developments in Romani studies offer rich theoretical and
methodological developments for challenging racialising and racist academic structures and discourses. These
insights can be applied in various fields of research, particularly educational research dealing with the politics

and power dynamics of knowledge production.

Self-reflexivity

In diasporic contexts, | have often been misread as Roma. | sometimes perceived this misreading as offensive.

| later found out that

the ascription as Roma of white Romanians is discriminatory—however, not against the white Romanians, but
against the Roma. [T]o perceive it as a harm to be named as ‘Roma’, to understand the appellation as a slur
and the misreading as Roma as wrongful, reproduces antiromaism. (Tudor, 2017b, p. 34)

At other times, | took up my misreading as Roma as a strategy to equate the discrimination | experienced
with racism (Tistea, 2021). Yet performing an imagined racialised subjectivity from a privileged positioning
involves access to knowledges embedded in white and colonial privilege that approximate a ‘knowable’
and decontextualised subjectivity and assume that one can pass for others by adopting their ways of being
(Ahmed, 1999), thus fixing those ways of being as indicators of what it may mean to be Roma.

In the migrant ‘integration’ training | attended when | first arrived in Finland, the students were
migratised and sometimes also racialised in various ways, and this motivated the need for them to be trained
towards ‘integration’ within society. The teachers were positioned as neutral facilitators of a naturalised
requirement for ‘integration’. The students’ ‘integration’ was dependent on the teachers’ assessments since
the latter facilitated or restricted students’ access to wider services like job training and further education
opportunities or citizenship-related language testing. Yet the teachers’ jobs, many of whom were specifically
trained in teaching Finnish as a foreign language to adult learners, were also dependent on the migrant
students. A wider co-dependency could further be observed between the economic viability of schools
offering the training — who participated in yearly competitions and received substantial financial benefits
for providing the ‘integration’ training — and the construction of an assumed demand among migrant
students for this service with the implication of unemployment offices that first assessed the need for
migrants to join the training. In my attempt to expose and resist oppressive Nordic ‘integration’ regimes, |
sometimes used my misreading as Roma as grounds of solidarity with my classmates from West Africa and
South Asia by claiming similar experiences of racism (Tistea, 2021). | thus conflated my nationalising
discriminatory reading from a white EE social positioning with a racialising one from an appropriated Roma

positioning (Tudor, 2017b). My classmates in the training taught me how my appropriation of racism



downplays or even renders invisible both their experiences of racialisation and racism, as well as the
experiences of their children who may not have a migration history. | thus became aware of how, by
distancing myself from an oppressive Nordic ‘integration’ regime through appropriative acts rather than
transgressing whiteness and its hegemonic norms, | was reproducing them. | further learned that, as a white
Romanian being misread as Roma, it is important to put my energies into transversal solidarities without
self-victimisation and while reflexively accounting for my privileged positioning in relation to Roma people
and people of colour (Tudor, 2017a; Tistea, 2021).

| put into practice these epiphanies and my subsequent shifts of perception by critically engaging with
the “reflexive turn” in Romani studies (Silverman, 2018, p. 77). This required applying reflexivity both to
my lived experiences as well as to my positioning as a ‘judge’ of those experiences. Before being able to be
reflexive without miring in victimhood or shame, | first had to look into what reflexivity is and how it has
been applied previously in Nordic Roma-related research, as well as how reflexivity could be done
differently based on recent developments in critical Romani studies (Bogdan et al., 2018; Tistea, 2020).
While | tended to be very critical towards what | perceived as a lack of reflexivity in other non-Roma
researchers’ writings, | also saw myself in some of those practices. | thus engaged with my own ignorance
and complicity with values that | may not endorse, with the knowledge that both exposed and removed
my fears, which marks the creative and the painful sides of reflexivity (Anzaldaa, 2009).

| ultimately learned that misreadings create opportunities to reflect on unequal encounters and
entanglements towards creating social and epistemic solidarities and decolonising education and knowledge
production. | became invested in opening research to plural knowers and knowledges, specifically to
Romani knowledges, while “refusing” to speak on behalf of Roma participants (Solimene, 2024). Here, |
have been inspired by a very recently emerging strand in Romani studies in which an academic and a non-
academic write ethnography together while analysing the collaborative process itself (Gay y Blasco &
Hernandez, 2020; Tistea & Bancuta, 2023). For disadvantaged collaborators to be considered epistemic
partners, it is necessary to disregard normative notions of ‘expertise’, value alternative knowledges by
people with the least power in society, and make practical adjustments to working methods to recognise
the analytical contributions of interlocutors who might not be formally educated (Piemontese & Leoco,
2024). Sstill, the legitimation of alternative know-how as valid knowledge relies on the privileged
researcher’s channels, resources, and mediations within established institutional patterns, which makes clear
the deep inequalities onto which such projects are built (Fotta & Gay y Blasco, 2024a).

In what follows, | place these personal reflections with a wider context by bringing into dialogue EE

research perspectives with Romani research and with research on and by BPoC.

Eastern European scholarship in the Nordics

EE scholarship in the Nordics aims for more EE representation in academia, education, migration studies,

critical race and whiteness studies, and postcolonial studies. For instance, claims towards colonial innocence



in Iceland have been argued to make it difficult to acknowledge racism against EE migrants who are
exploited as ‘inexpensive’ labour and positioned in the lowest step within national and labour hierarchies
(Loftsdéttir, 2017). That study further argues that lcelanders are keener to work with African rather than EE
migrants due to perceiving the former as more ‘exciting’ and as adding to a presumed multicultural
landscape. This is also seen as racism yet is argued to have less harmful consequences due to being situated
within a discourse of celebrating differences perceived as ‘exotic’. What is worrying about this approach is
that rather than using the analysis towards solidarity based on overlapping yet different experiences of non-
belonging, it seems to instead reinforce divisions based on competing for who is more victimised while
ignoring wider EE complicity in supra-national racist and neo/colonial structures based on white supremacy
(Tudor, 2022).

Similar arguments have been made about the experiences of EE migrants in Norway, explained through
what has been termed ‘cultural racism’ which, drawing a reading of Balibar (2007), has presumably replaced
racism based on biological markers like skin colour and shifted the focus from race to migration
(Przybyszewska, 2021). However, ‘race’ is not just ‘biology’ but is also a cultural construct, and ‘biology’ is
also not immune to culture (Tudor, 2022). Therefore, as Tudor (2017b, 2022) argues, focusing solely on
migration, class, and nationality as categories of difference is insufficient for grasping the functioning of racism.

More critically reflexive perspectives have been offered by Lapina and Vertelyté (2020), Krivonos (2020,
2023), and Kingumets and Sippola (2022). Contributing to research on “differentiated whiteness” from EE
perspectives and to nuancing research on whiteness and racialisation in the Nordic context, Lapina and
Vertelyté show how, while whiteness often brings them closer to going unnoticed in Danish academia or in
fieldwork settings, it does not always prevent scrutinising gazes or questions about not being quite white
enough, and this affects their perceived legitimacy in knowledge production. Vertelyté shows how her
whiteness was often questioned based on her accent and phenotype, which were claimed to sound and
look ‘Eastern European’. Furthermore, her choice of research topic was often scrutinised by Danish
colleagues who questioned her ability to research anything that does not have to do with Eastern Europe,
particularly her ability to research the Nordic context itself, or sometimes even questioned her unlikely
positionality as an EE researcher in Denmark. Vertelyté further reflects on the encounters with her research
participants from Western Asia who, although initially read her as white Danish, would later bond with her
based on shared yet different experiences of migration and marginalisation. Lapina, however, reflects on
how she has most often been able to pass as white Danish in academic and fieldwork settings. On several
occasions, she has chosen not to reveal her Eastern Europeanness to Danish participants due to safety
concerns since EE femininity is often hyper-sexualised.

Krivonos (2020, 2023) and Kingumets and Sippola (2022) intersect migration processes related to
Russians and Estonians in Finland with postcolonial histories and realities and with power relations shaped
by the coloniality of power, racial capitalism, and white supremacy. Krivonos (2023) argues that Russian
migrants, while expelled from hegemonic whiteness, tend to remain loyal to the system of white supremacy

and anti-Blackness, thus reproducing racial hierarchies and a racial capitalist system that also degrades them.



While Krivonos (2020, 2023) highlights how Russians lose white privileges after migration to Finland,
Kingumets and Sippola (2022) observe how Estonians become more aware of their whiteness after
migration to Finland and collectively cultivate their whiteness as useful racial capital in negotiating better
places in Finnish society. The authors also notice ‘solidarities’, or rather complicities, between Estonians and
Russians when asserting their whiteness through racism against other racialised migrants. However, as
Krivonos (2020) pleads, solidarities should overthrow racial hierarchies rather than attempting to fit within
them in a better place.

Still, Krivonos (2023) considers Eastern Europeanness to be one form of racialisation and claims that all
Russian migrants, regardless of how they are racialised, experience racism in Finland, associating racism with
aspects like language, accent, clothing (Krivonos, 2020), and having a Russian name (Krivonos, 2023). By
not differentiating between differently racialised EE people, the argument makes it impossible to think of
an EE migrant as anything other than white. Intelligible Europeanisation is indeed a privileged racialisation
as white, and East Europeanisation can be a less privileged racialisation as white that interconnects with
postcolonial and postsocialist conditions, yet this does not mean that ascribing EE migration is necessarily
racist (Tudor, 2017b). Claiming so would render the racism experienced by Roma, Black, Arab, or Asian
Eastern Europeans who may migrate to the Nordic countries the same as the discrimination experienced by
a white EE migrant, when in fact, the former will not be ascribed with Eastern Europeanness but with extra-
European migration (Tudor, 2018). EE languages, names, and accents may position someone “differentially”
in relation to Nordic whiteness and may entail discrimination in the labour market or in academia (Lapina
& Vertelyte, 2020). Yet they do not automatically construct someone as non-white, so they do not imply
racism, whereas asking someone where they are ‘really’ from and positioning them outside both intelligible
Western/Northern Europeanness and “differentiated” Eastern Europeanness is indeed a racist ascription of
migration (Tudor, 2017b, p. 31).

Eastern European scholarship in the Nordics at times conceptualises what is claimed to be racism against
EE migrants by equating racism with what Alyosxa Tudor (2017b) calls “migratism”. “Migratism” is the
power relation that ascribes migration; it is dependent on geopolitical and classist power relations, and it
can also be a strategy of racism, although not every ascription of migration is racist since there can be more
or less privileged migratisations. Racism refers not only to migration but also to underlying power relations
that construct hegemonic understandings of Europeanness and European societies. While racism and
migratism can be mutually constitutive and entangled, equating them can invisibilise Black Europeans,
Europeans of colour, and Roma people within experiences and theories of racism. The concept of migratism
helps theorise the discriminating effects of ascribing Eastern European migration and its interconnections
with postcolonial and postsocialist conditions, yet this does not mean that ascribing Eastern European
migration is necessarily racist.

Tudor (Tudor & Rexhepi, 2021) reflected on how their suggestion that not all migration-based
discrimination can be called racism has been met with defensiveness by certain EE scholars whose agenda is

including research on what they perceive as racism against EE migrants into anti-racist scholarship. Rather



than pushing for mutually beneficial EE-BPoC solidarities, Tudor claims, the scholars in question seem to
express feelings of being left out from anti-racist scholarship due to critical race theory not diversifying its
definitions of racism, whiteness and white supremacy to include racism against white EE migrants (Tudor,
2022; Tudor & Rexhepi, 2021).

Of course, not all EE scholars express such feelings. But even critically reflexive scholarship can sometimes
name the discrimination faced by white EE migrants as racism. Examining racism against EE people should,
however, start from the position of people racialised as non-white, such as BPoC and Roma people, and
place their histories and lived experiences at the forefront of the analysis (Tudor & Rexhepi, 2021). This
shows the importance of foregrounding Roma-related research in discussions of EE-BPoC solidarities toward
decolonising Nordic education and knowledge production. Such discussions should address the role of EE
whiteness in the modern white supremacist project and focus on the messy and contradictory relatedness

of Romani, BPoC, and EE approaches.

The messy and contradictory relatedness of Romani, BPoC, and EE research approaches

During the past couple of decades, both Roma and non-Roma researchers have been discussing and applying
ethical, theoretical, and methodological tools and insights for decolonising research and engaging critically
with racialisation and racism (Brooks, 2015; Mirga-Kruszelnicka, 2015; Tidrick, 2010; Tremlett, 2014). A few
directions came out of what has been termed the ongoing “reflexive turn” in Romani studies (Silverman,
2018, p. 77), such as the emerging critical Romani studies (Bogdan et al., 2018) and the growing call for
reflexive, participatory, and collaborative research practices (Dunajeva & Vajda, 2021; Gay y Blasco &
Hernéndez, 2020; Piemontese, 2021; Silverman, 2018). A growing number of scholars in Roma-related
research are answering these epistemological and methodological calls, a process which generates multiple
ongoing questions and dilemmas (Fotta & Gay y Blasco, 2024a).

Neither Roma nor non-Roma scholars can claim greater legitimacy over Roma-related knowledge, and
sustained efforts should be made to overcome such dichotomies and to recognise both Roma and non-
Roma as legitimate voices (Mirga-Kruszelnicka, 2015). This can only be achieved through a commitment to
reflexivity on all sides, but especially on the part of non-Roma scholars who occupy more positions of
power currently and have held more authority historically. Roma scholars encourage uses of reflexivity that
explore historical and current power dynamics between Roma and non-Roma in societal and academic
contexts; account for one’s own positionality in social and epistemic hierarchies, biases and assumptions;
scrutinise Roma-related research approaches, investments in ‘truth’ production, ways to involve people
from the researched community without tokenising them, and disciplinary limitations manipulating inquiries
(Brooks, 2015; Matache, 2016, 2017). These approaches to reflexivity may disrupt the reproduction of
whiteness as the norm against which to explore Romani experiences and the paternalistic intent to “help”
or “rescue” Roma by shifting the focus from Roma marginalisation, exoticisation, or victimisation to multiple

agencies of Roma as free thinking and acting subjects (Matache, 2016, 2017).



Such uses of reflexivity correspond to a critical/emancipatory paradigm, and they have been mainly
employed by non-Roma researchers contributing to the emerging field of critical Romani studies. They argue
that, without incorporating critical theories within reflexive practices, non-Roma scholars may continue to
reproduce whiteness and structural and epistemic racism even when their aim is to dismantle racism
(Howard & Vajda, 2016; Vajda, 2015). They thus use reflexivity to expose and challenge power, practice
advocacy, design and implement more engaged research projects, and facilitate and provide resources for
various projects without using paternalistic and colonising stances (Silverman, 2018). Scholars should further
assess the place of academia in struggles over social justice, what advocacy and action might accomplish or
by whom, and the need to engage in advocacy or not (Fotta & Gay y Blasco, 2024b). The latter can be
achieved by “refusing” to speak on behalf of Roma participants, a refusal through which Solimene (2024)
explores silence as a way for non-Roma researchers to defer to Roma’s knowledge and honour Roma’s self-
representation.

Roma researchers further explore their own uses of reflexivity in challenging dominant representations,
centring Roma self-representations, troubling ‘insider’/’outsider’ dichotomies, and exploring hierarchies and
inequalities between Roma researchers and the members of Roma communities they study (Sarafian, 2023,
2024). Roma researchers thus highlight the multiple agencies and power differentials within Roma
communities and between Roma researchers and participants. On a similar note, the category non-Roma is
not a monolith either, and it might not always entail a position of privilege, domination, or epistemic
authority. Based on his lived experiences, Escobedo (2022) argues that non-Roma scholars of colour may
choose to conduct Roma-related research due to having gone through similar experiences of racialisation
and racism. The author questions dichotomies between non-Roma identifications and Roma-related issues
and argues that BPoC perspectives on Romani research can lead to new Roma/non-Roma mutual
identifications, boundaries, solidarities, and collaborations. It is important not to downplay the power a
researcher may hold in relation to participants but to nuance non/belongings to Roma communities beyond
binary oppositions.

Furthermore, drawing from Lapina and Vertelyté (2020), a researcher situated in liminal or differentiated
whiteness, such as Eastern European scholars in the Nordics, might also not occupy a position of absolute
privilege. Still, one has to be reflexive of historical and ongoing power differentials between Roma and non-
Roma in Eastern Europe and in diasporic spaces, as well as question why they want to conduct Roma-
related research and how those histories influence their knowledge claims. Without equating liminal
whiteness with non-whiteness and without downplaying power imbalances, | argue that highlighting these
various research positionalities can destabilise whiteness as the norm against which to explore Romani
experiences, as Matache (2016) urges non-Roma researchers to do in their reflexive endeavours.

In the Nordic context, Nordic Romani studies is already an established field, whereas research on Eastern
European Roma migrants has been emerging more recently. Research focusing on Nordic Roma people is
argued to have largely moved from the “on/for” the Roma phases towards the “with/by” Roma phases

(Saarinen et al., 2020, p. 56) through transversal dialogues and reciprocity between Roma and non-Roma



actors (Pulma, 2012) and Roma conducting research with their own communities and creating their own
policies and reports (Friman-Korpela, 2014). While this might be true for studies written in local Nordic
languages, Nordic Roma-related publications in English are mainly authored by non-Roma researchers
(Tistea, 2020). It has further been claimed that EE Roma migrants in the Nordics are still in the “on/for”
research phases due to not being societally “integrated” and therefore not having the means of doing their
own research (Saarinen et al., 2020, p. 57). Such claims may reproduce binary divisions between
“integrated” Nordic Roma citizens and “problematic” EE Roma migrants, as well as conflate “integration”
within mainstream society with the ability of being a knowing subject thus invisibilising alternative Romani
knowledges.

Migration scholars became interested in EE Roma migrants starting with the 2004-2007 so called ‘Eastern
expansion’ of the European Union and the subsequent increased migration of Roma people from Eastern
Europe to the Nordic region (Ciulinaru, 2017; Diakonissalaitos et al., 2009; Djuve et al., 2015; Enache,
2010; Engebrigtsen, 2011; Gripenberg, 2019; Himanen, 2019; Markkanen et al., 2012; Nordberg, 2004;
Roman, 2014; Spehar et al., 2017; Tervonen & Enache, 2017; Warius, 2011). Research interest initially arose
from the paradox occurring at the intersection of free mobility, EU citizenship, homelessness, poverty, and
street work and begging in societies built on work- and welfare cultures. The challenge for many researchers
therefore was how to portray this paradox and how to challenge racist public discourses without exoticising
or criminalising the people impacted by those. Such uses of reflexivity centred on minimising damaging
discourses and attitudes toward making accurate and valid research representations and influencing
advocacy and policymaking, yet those approaches risked producing a homogenous image of Roma
migrants.

Roma-related migration studies in the Nordic context have also challenged essentialising nation-state-
and ethnicity-focused approaches and East/South-West/North migration patterns, by showing the
heterogeneity and divergent agencies of Roma people or focusing on alternative and entangled mobilities
(Enache, 2018; Markkanen, 2018; Roman, 2014, 2018), thus echoing the “reflexive turn” in migration studies
(Dahinden, 2016). One such study was based on interviews with Finnish Roma academics, artists, and social
workers on their views regarding the more recently arrived EE Roma mainly from Romania and Bulgaria
(Roman, 2014). The respondents tended to detach themselves from EE Roma due to not wanting to be
associated with begging and criminality, thus reproducing mainstream public discourses. They did not want
to lose their status within Finnish society which grants them several official rights, nor did they want the
resources for the Finnish Roma community to be diminished due to the arrival of EE Roma. While they
invoked common histories of attempted forced assimilation of Roma people as part of European nation
state building, they used that as an additional argument for detachment, since the severe marginalisation of
EE Roma in Finland currently reminded them of their historical position in the country and ignited fear of
going back to something they thought belonged to a distant past.

The research by Roman (2014) contributes to highlighting the heterogeneity and divergent agencies of

Roma people, yet it also reproduces certain divisions without putting them into a wider reflexive context.



For instance, in their efforts to articulate their Europeanness and aspirations to white privileges, non-Roma
Romanian migrants who perceive themselves as white also distance themselves from Roma migrants in
Northern Europe, yet they often do so through overt and violent anti-Roma racism (Tudor, 2017a). In the
case of Finnish Roma however, their detachment from EE Roma stems from fear of losing certain rights
associated with their already marginalised positioning within Finnish society, rights that were achieved after
many decades of Roma civil rights movements (Stenroos, 2019). Entangling these different experiences could
show how Finnish Roma fears of being associated with EE Roma migrants are caused by the structural racism
they experience in a society built on white supremacy, while white Romanian migrants’ attitudes are driven
by wishes to overcome their liminal positionings in relation to normative whiteness, to be recognized as
fully white, and thus take part in white supremacy.

In her research with Finnish Roma individuals engaging in missionary work with Roma communities in
Romania, Roman (2018) applied the entangled mobilities approach. She explored Finnish Roma
missionaries’ North—South transnational mobility, as well as Romanian Roma representatives’ South-North
mobility when invited to participate in planning meetings and express their communities’ views. The
multiple unequal entanglements between non/believers, non/Roma, missionaries, missionized, pastors,
members of local communities, researcher, and researched, occurring trans/locally in small locations and
across borders in multiple directions, highlight the necessity of broadening understandings of Roma mobility.

The entangled mobilities approach has also been applied by Ndukwe (2017) in studying trans-local and
trans-continental mobilities of African migrants to and within Finland and from Finland to other locations,
which similarly highlights the necessity of broadening understandings of African mobility in a Nordic context
and beyond. Ndukwe starts by entangling experiences of discrimination of both Black African and white EE
migrants in the Nordics who share socio-economic similarities yet differ in terms of racialisation and racism
due to skin colour. Experiences of racism were the main trigger for the African participants’ mobilities within
and outside of the Nordic space. Ndukwe also entangles past and present mobilities and experiences of
racism by drawing parallels with Rosa Emilia Clay’s 19th century experience of moving to Finland from
Namibia. Racism did not diminish once some of the participants acquired Finnish citizenship. Lundstrém
(2017) has similarly shown how Nordic citizens of colour do not automatically enjoy national belonging,
and upward social mobility is more easily achievable when one can embody or pass into Nordic whiteness.
Driven by multiple structural forces, the African participants in the research by Ndukwe engage in multiple,
multi-layered, and sometimes partial mobilities and belongings, during which they acquire entangled
cosmopolitan skills and abilities to negotiate their racialisation, subjectivities, and belongings across multiple
locations. In the case of EE migrants however, as Lundstrédm argues, Nordic whiteness may broaden and
include them within its boundaries, especially their descendants.

Departing from the claim in Lundstrédm’s (2017) study that children of white EE migrants will be
unproblematically ‘integrated’ into Nordic whiteness, an exploration of the racialisation experiences of
white Polish migrants’ descendants who were born or grew up in Sweden is offered by Runfors (2021). The

study shows the descendants possess both materialised, physical whiteness, as well as performative abilities



of Swedish whiteness. Their Polish parents, however, while possessing materialised whiteness, most often
cannot enact performative Swedish whiteness. Moreover, the descendants of Polish migrants still have to
navigate a radar that could make them involuntarily visible when markers of Polishness surface. They thus
have to consider whether to conceal or reveal their Polishness by reading various contexts and possible
unwanted consequences. The study by Runfors shows how Nordic whiteness is still not broad enough to
unproblematically include EE migrants and their descendants within its boundaries. Still, passing or not passing
into Nordic whiteness is a choice for descendants of white EE migrants, which confers them relative privileges
and mobility, while their parents might also pass into Nordic whiteness if they learn how to perform it. Nordic
citizens and their parents who cannot pass as white are however othered, regardless of their ability to perform
Nordicness, due to visual markers like skin colour, which unlike clothing and performative aspects, cannot be
un/learned. Yet these issues are difficult to voice due to Nordic colour-blindness.

Nordic colour-blind discourses imply that racism happens when one mentions or sees race, whereas anti-
racism implies not seeing or talking about it (Mahlck, 2016). White researchers may therefore choose not
to engage with academics of colour in order to claim that they do not see race. Relatedly, BPoC scholars
voicing their experiences of racism, may be seen as the ‘problem’, since one only sees racism if they see race,
and seeing race makes one racist within a Nordic colour-blind discourse (Ezechukwu, 2020; Osman, 2021).
With the Nordic countries avoiding their colonial pasts and perpetuating colour-blind discourses, BPoC
academics experiencing racism do not have access to words that can voice their experiences (Diallo, 2019).
This also stems from the fact that only a few ‘others’ are accepted into Nordic academic spaces, a way of
claiming ‘diversity’ while keeping power and abilities to define valid knowledge within hegemonic knowers,

which ultimately invisibilises knowledge claims by marginalised knowers.

Closing thoughts: pathways towards emerging solidarities

BPoC scholars have explored in detail the mechanisms through which Nordic academia is immersed in
coloniality and white supremacy, highlighting the silencing force of whiteness (Custédio & Gathuo, 2020;
Diallo, 2019; Ezechukwu, 2020; Osman, 2021). It has also been claimed that whiteness may not always
afford unconditional access to positions of ‘scientific neutrality’ and ‘rational thinking” in Nordic academia
(Andreassen & Myong, 2017), particularly when speaking from a position of EE “differentiated whiteness”
(Lapina and Vertelyté, 2020). While scholars occupying differentiated or liminal whiteness may not always
be seen as knowing subjects, they may still be able to navigate Nordic academic landscapes by passing as
Nordic white. Furthermore, theorising Eastern Europeanness as liminal whiteness makes it impossible to
think of an Eastern European person as anything other than white, thus erasing the experiences of EE, BPoC
and Roma people. Still, there are also grounds for solidarity and coalitions between these multiple unequal
perspectives towards decolonising education.

The tensions of unequal coalitions can lead to imagining and practicing new ways of producing

knowledge, beyond hegemonic gazes and approvals for legitimacy. Such transgressive actions towards



dismantling power can only occur in cooperation between plural marginalised actors within and beyond
the Nordic space, and within and beyond academia. Eriksen and Svendsen (2020) see decolonising
education as not only reforming but sometimes also abandoning academia altogether. This is where lessons
can be learnt from Romani historical resistance against Nordic formal education (Hagatun, 2020) and from
current Romani efforts of introducing their own knowledges in Nordic higher education, alongside their
continued prioritisation of community life (Stenroos & Helakorpi, 2021).

Solidarities do not always result in transgressive transformations. Sometimes there may be communicative
difficulties that need to be negotiated, in which cases what Lugones (2006) calls complex communication
can be helpful. Complex communication happens at intersections between communicative openings and
impasses, requiring tolerance for the opacity of other ways of being and knowing without attempting to
break them down within one’s familiar sense-making, and without necessarily relying on shared vocabularies
or interests. Through complex communication, people who are differently positioned by relations of power
can create new coalitional possibilities by learning how to see each other beyond what they may be within
a given structure of power. This may not only shift the terms of the conversation but create new

conversations altogether, which imagine alternative and more just research practices.

Acknowledgements: | wish to thank the wonderful peer reviewers and editors for their constructive and generous
feedback. As this article is based on parts of my doctoral thesis, | wish to thank my PhD supervisors, Zsuzsa Millei and
Nelli Piattoeva, the thesis pre-examiners, Madina Tlostanova and Manuela Boatcd, and the opponent to my public
defense, Suvi Keskinen.

References

Ahmed, Sara (1999). ‘She’ll wake up one of these days and find she’s turned into a nigger’: Passing
through hybridity. Theory, Culture & Society, 16(2), 87-106.
https://doi.org/10.1177/02632769922050566

Ahmed, Sara (2017). Living a feminist life. Duke University Press.

Altbach, Philip G. & Kelly, Gail P. (1979). Education and colonialism. Longman.

Andreassen, Rikke, & Myong, Lene (2017). Race, gender, and researcher positionality analysed through memory
work. Nordic Journal of Migration Research, 72), 97-104. https://doi.org/10.1515/njmr-2017-0011

Anzaldda, Gloria (2009). Let us be the healing of the wound: The Coyolxauhqui imperative—la sombra y
el sueno. In Gloria Anzaldia & Analouise Keating (Eds.), This bridge we call home (pp. 9-22). Duke
University Press. https://doi.org/10.1515/9780822375036-003

Balibar, Etienne (2007). Is there a ‘neo-racism’? In Tania Das Gupta, Carl E. James, Chris Andersen, Grace-
Edward Galabuzi, & Roger C. A. Maaka (Eds.), Race and racialization: Essential readings (pp. 83-88).
Canadian Scholars.

Bogdan, Maria, Dunajeva, Jekatyerina, Junghaus, Timea, Kéczé, Angéla, Rostas, lulius, Rovid, Mérton, &
Szilvasi, Marek (2018). Introducing the new journal Critical Romani Studies. Critical Romani Studiies,

/(1), 2—7. https://doi.org/10.29098/crs.v1il1.19



https://doi.org/10.1177/02632769922050566
https://doi.org/10.1515/njmr-2017-0011
https://doi.org/10.1515/9780822375036-003
https://doi.org/10.29098/crs.v1i1.19

Brooks, Ethel (2015). The importance of feminists and ‘halfies” in Romani studies: New epistemological

possibilities. Roma Rights: Journal of the Roma Rights Centre, 2, 57-61. https://www.errc.org/roma-

rights-journal/roma-rights-2-2015-nothing-about-us-without-us-roma-participation-in-policy-making-

and-knowledge-production

Castro-Gémez, Santiago, & Martin, Desiree A. (2002). The social sciences, epistemic violence, and the
problem of the “invention of the other”. Nepantla: Views from South, 3(2), 269-285.
https://www.muse.jhu.edu/article/23949

Ciulinaru, Dragos (2017). The justification of harsh treatment of homeless Romanian migrants in Sweden.

Nordic Journal of Migration Research, 7{4), 243-250. https://doi.org/10.1515/njmr-2017-0031

Custédio, Leonardo, & Gathuo, Monica (2020). Connections with Paulo Freire’s legacy in anti-racism media

activist collaboration in Finland. Commons, %2), 133-158. https://doi.org/10.25267/commons.2020.v9.i2.04

Dahinden, Janine (2016). A plea for the ‘de-migranticization’ of research on migration and integration].

Ethnic and Racial Studlies, 39(13), 2207-2225. https://doi.org/10.1080/01419870.2015.1124129

Diakonissalaitos, Helsingin, Leinonen, Tuomo, & Vesalainen, Marjatta (2009). Pdivdstd pdivdan, maasta
maahan: Tavoitteena toimeentulo. Rom po Drom - Romanit tielld- projektin véliiraportti ajalta 3.6-
31.10.2008 [Day by day, country by country: with the goal of livelihood. Rom po drom - Roma on
the Road project interim report for the period 3.6.-31.10.2008]. Helsinki Deaconess Institute.

Diallo, Oda-Kange M. (2019). At the margins of institutional whiteness: Black women in Danish academia.
In Akwugo Emejulu & Francesca Sobande (Eds.), 7o exist is to resist: Black feminism in Europe (pp.
219-228). Pluto Press.

Djuve, Anne B., Friberg, Jon H., Tyldum, Guri, & Zhang, Huafeng (2015). When poverty meets affluence:
Migrants from Romania on the streets of the Scandinavian capitals. Fafo.

https://en.rockwoolfonden.dk/publications/when-poverty-meets-affluence/

Dunajeva, Jekatyerina, & Vajda, Violeta (2021). Positionality, academic research and cooperative inquiry:
lessons from participatory research with Roma. In Danny Burns, Jo Howard, Sonia M. Ospina,
Jekatyerina Dunajeva, & Violeta Vajda (Eds.), The SAGE handbook of participatory research and
inquiry (pp. 224-237). SAGE. https://doi.org/10.4135/9781529769432.n18

Enache, Anca (2010). The recent migration of the Romanian Roma to Finland [Degree thesis, Diaconia
University of Applied Sciences]. Theseus. https://urn.fi/URN:NBN:fi:amk-2010052410253

Enache, Anca (2018). Children’s agency in translocal Roma families. In Laura Assmuth, Marina
Hakkarainen, Aija Lulle, & Pihla Maria Siim (Eds.), Translocal childhoods and family mobility in East
and North Europe (pp. 193-215). Palgrave Macmillan.

Engebrigtsen, Ada (2011). Within or outside? Perceptions of self and other among Rom groups in Romania
and Norway. Romani Studies, 21(2), 123-144. https://doi.org/10.3828/rs.2011.5

Eriksen, Kristin G., & Svendsen, Stine Helena B. (2020). Decolonial options in education: Interrupting
coloniality and inviting alternative conversations. Nordic Journal of Comparative and International

Education (NJCIE), 4(1), 1-9. https://doi.org/10.7577/njcie.3859



https://www.errc.org/roma-rights-journal/roma-rights-2-2015-nothing-about-us-without-us-roma-participation-in-policy-making-and-knowledge-production
https://www.errc.org/roma-rights-journal/roma-rights-2-2015-nothing-about-us-without-us-roma-participation-in-policy-making-and-knowledge-production
https://www.errc.org/roma-rights-journal/roma-rights-2-2015-nothing-about-us-without-us-roma-participation-in-policy-making-and-knowledge-production
https://muse.jhu.edu/article/23949
https://doi.org/10.1515/njmr-2017-0031
https://doi.org/10.25267/commons.2020.v9.i2.04
https://doi.org/10.1080/01419870.2015.1124129
https://en.rockwoolfonden.dk/publications/when-poverty-meets-affluence/
https://doi.org/10.4135/9781529769432.n18
https://urn.fi/URN:NBN:fi:amk-2010052410253
https://doi.org/10.3828/rs.2011.5
https://doi.org/10.7577/njcie.3859

Escobedo, Luis (2023). The refractive gaze: A non-Roma researcher’s composite perspective in changing

times. https://doi.org/10.1007/978-3-030-87624-1_197-1

Ezechukwu, Gabriel U. (2022). Negotiating positionality amid postcolonial knowledge relations: Insights
from Nordic-based Sub-Saharan African academics. Race Ethnicity and Education, 25(1), 92-109.
https://doi.org/10.1080/13613324.2020.1718087

Fotta, Martin, & Gay y Blasco, Paloma (2024a). Innovation, collaboration and engagement: Proposals for
Gypsy, Roma and traveller-related research. In Martin Fotta & Paloma Gay y Blasco (Eds.),
Ethnographic Methods in Gypsy, Roma and Traveller Research: Lessons from a Time of Crisis (pp. 15—
37). Bristol University Press. https://doi.org/10.51952/9781529231878

Fotta, Martin, & Gay y Blasco, Paloma (2024b). Introduction: Emerging trends in Gypsy, Roma and
traveller research. In Martin Fotta & Paloma Gay y Blasco (Eds.), Ethnographic methods in Gypsy,
Roma and traveller research: Lessons from a time of crisis (pp. 1-11). Bristol University Press.

https://doi.org/10.51952/9781529231878

Friman-Korpela, Sarita (2014). Romanipoliitikasta romanien politiikkaan: Poliittisen asialistan ja
toimijakonseption muutos 1900-luvun jélkipuolikson Suomessa [From Roma politics to politics by
Roma: the change in the political agenda and political agency in Finland at the end of the 1900s;
Doctoral dissertation, University of Jyvaskyld]. Digital Archive of the University of Jyvéaskyla.
https://urn.fi/URN:ISBN:978-951-39-6012-4

Gay y Blasco, Paloma, & Hernéndez, Liria (2020). Wkiting friendship: A Reciprocal ethnography. Palgrave
Macmillan Cham. https://doi.org/10.1007/978-3-030-26542-7

Gripenberg, Lidia (2019). They look me in the eyes and | smile and then we know: The interaction of
Finnish Roma and East European Roma in Finland [Doctoral dissertation, University of Helsinki].

University of Helsinki Open Repository. http://hdl.handle.net/10138/304563

Hagatun, Kari (2020). Silenced narratives on schooling and future: The educational situation for Roma
children in Norway. Nordic Journal of Comparative and International Education (NJCIE), 4(1), 118—
137. https://doi.org/10.7577/njcie.3578

Helakorpi, Jenni, Lappalainen, Sirpa, & Sahlstrém, Fritjof (2019). Becoming tolerable: Subject constitution
of Roma mediators in Finnish schools. /ntercultural Education, 30(1), 51-67.
https://doi.org/10.1080/14675986.2018.1537671

Himanen, Markus (2019). “Living in fear”: Bulgarian and Romanian street workers’ experiences with
aggressive public and private policing. In Suvi Keskinen, Unnur Skaptadéttir, & Mari Toivanen (Eds.),
Undoing homogeneity in the Nordic Region migration: Difference, and the politics of solidarity (pp.
162-178). Routledge.

Howard, Jo, & Vajda, Violeta (2016). Inclusion as an agenda for transformative and sustainable change:
Addressing invisible power through reflective practice. /DS Bulletin, 47(5).
https://bulletin.ids.ac.uk/index.php/idsbo/article/view/2793/ONLINE%20ARTICLE



https://doi.org/10.1007/978-3-030-87624-1_197-1
https://doi.org/10.1080/13613324.2020.1718087
https://doi.org/10.51952/9781529231878
https://doi.org/10.51952/9781529231878
https://urn.fi/URN:ISBN:978-951-39-6012-4
https://doi.org/10.1007/978-3-030-26542-7
http://hdl.handle.net/10138/304563
https://doi.org/10.7577/njcie.3578
https://doi.org/10.1080/14675986.2018.1537671
https://bulletin.ids.ac.uk/index.php/idsbo/article/view/2793/ONLINE%20ARTICLE

Keskinen, Suvi (2019). Intra-Nordic differences, colonial/racial histories, and national narratives: Rewriting

Finnish history. Scandinavian Studies, 91(12), 163-181. https://muse.jhu.edu/article/730272

Kingumets, Jaanika, & Sippola, Markku (2022). Discursive constructions of whiteness, non-white cultural
others and allies in Facebook conversations of Estonians in Finland. In Josephine Hoegaerts, Tuire
Liimatainen, Laura Hekanaho, & Elizabeth Peterson (Eds.), Finnishness, whiteness and coloniality (pp.

153-178). Helsinki University Press. https://doi.org/10.33134/HUP-17-7

Krivonos, Daria (2020). Swedish surnames, British accents: Passing among post-Soviet migrants in Helsinki.

Ethnic and Racial Studlies, 43(16), 388—406. https://doi.org/10.1080/01419870.2020.1813319

Krivonos, Daria (2023). Racial capitalism and the production of difference in Helsinki and Warsaw.
Journal of Ethnic and Migration Studies, 49(6), 1500-1516.
https://doi.org/10.1080/1369183x.2022.2154911

Lapina, Linda, & Vertelyté, Manté (2020). “Eastern European”, yes, but how? Autoethnographic accounts
of differentiated whiteness. NORA - Nordic Journal of Feminist and Gender Research, 28(3), 237-250.
https://doi.org/10.1080/08038740.2020.1762731

Loftsdéttir, Kristin (2017). Being “the damned foreigner™: Affective national sentiments and racialization

of Lithuanians in lceland. Nordic Journal of Migration Research, /2), 70-78.
https://doi.org/10.1515/njmr-2017-0012

Lugones, Maria (2006). On complex communication. Hypatia, 21(3), 75-85.
https://doi.org/10.1111/j.1527-2001.2006.tb01114.x

Lundstrém, Catrin (2017). The white side of migration: Reflections on race, citizenship and belonging in

Sweden. Nordic Journal of Migration Research, 7(2), 79-87. https://doi.org/10.1515/njmr-2017-0014

Mahlck, Paula (2016). Academics on the move? Gender, race and place in transnational academic
mobility. Nordic Journal of Studies in Educational Policy, 2016(2-3), 29784.
https://doi.org/10.3402/nstep.v2.29784

Markkanen, Aino (2018). Sensitive ethnography: A researcher’s journey with translocal Roma families. In
Laura Assmuth, Marina Hakkarainen, Aija Lulle, & Pihla Maria Siim (Eds.), 7ranslocal childhoods and
family mobility in East and North Europe (pp. 87-112). Palgrave Macmillan.

Markkanen, Aino, Saarinen, Airi, & Puurunen, Heini (Eds.). (2012). Huomio! Romaneja tiella [Attention!
Roma on the road]. Like.

Matache, Margareta (2016, November 14). The legacy of Gypsy studlies in modern Romani scholarship.
FXB Center for Health & Human Rights, Harvard University, https://fxb.harvard.edu/the-legacy-of-

gypsy-studies-in-modern-romani-scholarship

Matache, Margareta (2017, June 19). Dear Gadjo (non-Romani) scholars... FXB Center for Health & Human
Rights, Harvard University. https://fxb.harvard.edu/2017/06/19/dear-gadje-non-romani-scholars/

Mirga-Kruszelnicka, Anna (2015). Romani studies and emerging Romani scholarship. Roma Rights: Journal

of the Roma Rights Centre, 2, 39-46. https://www.errc.org/roma-rights-journal/roma-rights-2-2015-

nothing-about-us-without-us-roma-participation-in-policy-making-and-knowledge-production



https://muse.jhu.edu/article/730272
https://doi.org/10.33134/HUP-17-7
https://doi.org/10.1080/01419870.2020.1813319
https://doi.org/10.1080/1369183x.2022.2154911
https://doi.org/10.1080/08038740.2020.1762731
https://doi.org/10.1515/njmr-2017-0012
https://doi.org/10.1111/j.1527-2001.2006.tb01114.x
https://doi.org/10.1515/njmr-2017-0014
https://doi.org/10.3402/nstep.v2.29784
https://fxb.harvard.edu/the-legacy-of-gypsy-studies-in-modern-romani-scholarship
https://fxb.harvard.edu/the-legacy-of-gypsy-studies-in-modern-romani-scholarship
https://fxb.harvard.edu/2017/06/19/dear-gadje-non-romani-scholars/
https://www.errc.org/roma-rights-journal/roma-rights-2-2015-nothing-about-us-without-us-roma-participation-in-policy-making-and-knowledge-production
https://www.errc.org/roma-rights-journal/roma-rights-2-2015-nothing-about-us-without-us-roma-participation-in-policy-making-and-knowledge-production

Montesino, Norma (2001). The ‘Gypsy question’ and the Gypsy expert in Sweden. Romani Studiies, 11(1),
1-23. https://doi.org/10.3828/rs.2001.1

Ndlovu-Gatsheni, Sabelo J. (2021). The cognitive empire, politics of knowledge and African intellectual
productions: Reflections on struggles for epistemic freedom and resurgence of decolonisation in the
twenty-first century. Third World Quarterly, 42(5), 882-901.
https://doi.org/10.1080/01436597.2020.1775487

Ndukwe, Thaddeus C. (2017). African immigrants in Finland in onward translocal and transnational
mobility and migration, and the political implications. Journal of Black Studies, 48(2).
https://doi.org/10.1177/0021934716680323

Nordberg, Camilla (2004). Legitimising immigration control: Romani asylum-seekers in the Finnish
debate. Journal of Ethnic and Migration Studies, 30(4), 717-735.
https://doi.org/10.1080/13691830410001699531

Osman, Ali (2021). What is the elephant in the room? The experience of a Black academic in Sweden.
International Journal of Contemporary Sociology, 58(1), 63-85.

Piemontese, Stefano (2021). Combining participatory and audiovisual methods with young Roma
“affected by mobility”. In Karolina Nikielska-Sekula & Amandine Desille (Eds.), Visual methodology in
migration studies: New possibilities, theoretical implications, and ethical questions (pp. 177-196).

Springer. https://doi.org/10.1007/978-3-030-67608-7_10

Piemontese, Stefano, & Leoco, L. (2024). Luxa’s prism: A collaborative ethnography of im/mobilities in
pandemic times. In Martin Fotta & Paloma Gay vy Blasco (Eds.), Ethnographic methods in Gypsy, Roma
and traveller research: Lessons from a time of crisis (pp. 109-129). Bristol University Press.

https://doi.org/10.51952/9781529231878.ch008

Pohlhaus, Gaile P. (2020). Epistemic agency under oppression. Philosophical Papers, 492), 233-251.
https://doi.org/10.1080/05568641.2020.1780149

Przybyszewska, Anna (2021). Downward professional mobility among poles working and living in
Norway. Nordic Journal of Migration Research, 11(1), 35-49. https://doi.org/10.33134/njmr.377

Pulma, Panu (Ed.). (2012). Suomen Romanien historia [History of Finnish Roma]. Suomalaisen
Kirjallisuuden Seura.

Roman, Raluca B. (2014). Trans-national migration and the issue of ‘ethnic’ solidarity: Finnish Roma elite
and Eastern European Roma migrants in Finland. Ethnicities, 14(6), 793-810.
https://doi.org/10.1177/1468796814542179

Roman, Raluca B. (2018). Roma Mobility, Beyond Migration: Religious Humanitarianism and
Transnational Roma Missionary Work as De-Constructions of Migration. Intersections. Fast Furopean
Journal of Society and Politics 4(2). https://doi.org/10.17356/ieejsp.v4i2.380

Runfors, Ann (2021). Navigating the radar: Descendants of Polish migrants and racialized social landscapes

in Sweden. Nordic Journal of Migration Research, 11(1), 65-79. https://doi.org/10.33134/njmr.26



https://doi.org/10.3828/rs.2001.1
https://doi.org/10.1080/01436597.2020.1775487
https://doi.org/10.1177/0021934716680323
https://doi.org/10.1080/13691830410001699531
https://doi.org/10.1007/978-3-030-67608-7_10
https://doi.org/10.51952/9781529231878.ch008
https://doi.org/10.1080/05568641.2020.1780149
https://doi.org/10.33134/njmr.377
https://doi.org/10.1177/1468796814542179
https://doi.org/10.33134/njmr.26

Saarinen, Aino, Puurunen, Heini, & Enache, Anca (2020). Eastern European Roma as a new challenge for
research. In Aino Saarinen, Airi Markkanen, & Anca Enache (Eds.), Mobilising for mobile Roma:
Solidarity activism in Helsinki in the 2000s-2010s (pp. 55-81). Trialogue Books.

Sarafian, lliana (2023). Contesting moralities: Roma identities, state and kinship. Berghahn Books.

Sarafian, lliana (2024). Roma ethnographies of grief in the COVID-19 pandemic. In Martin Fotta &
Paloma Gay y Blasco (Eds.), £thnographic methods in Gypsy, Roma and traveller research: Lessons
from a time of crisis (pp. 77-93). Bristol University Press.

https://doi.org/10.51952/9781529231878.ch006

Silverman, Carol (2018). From reflexivity to collaboration: Changing roles of a non-Romani scholar,

activist, and performer. Critical Romani Studiies, 1(2), 76-97. https://doi.org/10.29098/crs.v1i2.16

Solimene, Marco (2024). The anthropologist’s engagement: Lessons from a digital ethnography of a
nomad camp in times of COVID-19. In Martin Fotta & Paloma Gay y Blasco (Eds.), £thnographic
methods in Gypsy, Roma and traveller research: Lessons from a time of crisis (pp. 61-76). Bristol
University Press. https://doi.org/10.51952/9781529231878.ch005

Spehar, Andrea, Hinnfors, Jonas, & Bucken-Knapp, Gregg (2017). Passing the buck: The case of failing

multilevel governance and vulnerable EU migrants in Sweden. Nordic Journal of Migration Research,

72), 114-123. https://doi.org/10.1515/njmr-2017-0010

Stenroos, Marko (2019). The Roma civil rights movement as a counter-weight for religious assimilation in

Finland. RomArchive. https://www.romarchive.eu/en/roma-civil-rights-movement/roma-civil-rights-

movement-counter-weight-religiou/

Stenroos, Marko, & Helakorpi, Jenni (2021). The multiple stories in Finnish Roma schooling. In Maria
Manuela Mendes, Olga Magano, & Stefania Toma (Eds.), Social and economic vulnerability of Roma
people (pp. 99-116). Springer. https://doi.org/10.1007/978-3-030-52588-0_7

Tervonen, Miika, & Enache, Anca (2017). Coping with everyday bordering: Roma migrants and
gatekeepers in Helsinki. £thnic and Racial Studies, 40(7), 1114-1131.
https://doi.org/10.1080/01419870.2017.1267378

Tidrick, Heather (2010). “GadZology” as activism: What i would have ethnography do for East European
Roma. Collaborative Anthropologies, 3(1), 121-131. https://doi.org/10.1353/cla.2010.0012

Tistea, loana (2020). “Reflexivity of reflexivity” with Roma-related Nordic educational research. Nordic
Journal of Comparative and International Education (NJCIE) 4(1), 26-42.
https://doi.org/10.7577/njcie.3579

Tistea, loana (2021). ‘Ain’t | also a migrant?” An ethnodrama of weaving knowledges otherwise in Finnish
migration research. Nordic Journal of Studies in Educational Policy, 7(3), 136-147.
http://dx.doi.org/10.1080/20020317.2021.2009102

Tistea, loana (2024). Creolizing Nordic migration research: Entangled knowledges, migratisations, and

reflexivities [Doctoral dissertation, Tampere University]. Trepo. https://urn.fi/URN:ISBN:978-952-03-3371-3



https://doi.org/10.51952/9781529231878.ch006
https://doi.org/10.29098/crs.v1i2.16
https://doi.org/10.51952/9781529231878.ch005
https://doi.org/10.1515/njmr-2017-0010
https://www.romarchive.eu/en/roma-civil-rights-movement/roma-civil-rights-movement-counter-weight-religiou/
https://www.romarchive.eu/en/roma-civil-rights-movement/roma-civil-rights-movement-counter-weight-religiou/
https://doi.org/10.1007/978-3-030-52588-0_7
https://doi.org/10.1080/01419870.2017.1267378
https://doi.org/10.1353/cla.2010.0012
https://doi.org/10.7577/njcie.3579
http://dx.doi.org/10.1080/20020317.2021.2009102
https://urn.fi/URN:ISBN:978-952-03-3371-3

Tistea, loana, & Bancutd, Gabriela (2023). Creolizing subjectivities and relationalities within Roma-gadje
research collaborations. In Adridn Groglopo & Julia Suarez-Krabbe (Eds.), Coloniality and
decolonization in the Nordic Region. Routledge. http://dx.doi.org/10.4324/9781003293323-8

Tremlett, Annabel (2014). Making a difference without creating a difference: Super-diversity as a new

direction for research on Roma minorities. Ethnicities, 14(6), 830-848.

https://doi.org/10.1177/1468796814542183

Tudor, Alyosxa (2017a). Dimensions of transnationalism. Feminist Review, 117(1), 20-40.

https://doi.org/10.1057/541305-017-0092-5

Tudor, Alyosxa (2017b). Queering migration discourse: Differentiating racism and migratism in
postcolonial Europe. Lambda Nordica, 22(2-3), 21-40.

https://www.lambdanordica.org/index.php/lambdanordica/article/view/513

Tudor, Alyosxa (2018). Cross-fadings of racialisation and migratisation: The postcolonial turn in Western
European gender and migration studies. Gender, Place & Culture, 25(7), 1057-1072.
https://doi.org/10.1080/0966369x.2018.1441141

Tudor, Alyosxa (2022). Ascriptions of migration: Racism, migratism and Brexit. furopean Journal of
Cultural Studies, 26(2). https://doi.org/10.1177/13675494221101642

Tudor, Alyosxa, & Rexhepi, Piro (2021). Connecting the “posts™ to confront racial capitalism’s coloniality.
In Redi Koobak, Madina Tlostanova, & Suruchi Thapar-Bjorkert (Eds.), Postcolonial and postsocialist
dialogues: Intersections, opacities, challenges in feminist theorizing and practice (pp. 193-208).
Routledge.

Vajda, Violeta (2015). Towards ‘critical whiteness’. Roma Rights: Journal of the Roma Rights Centre, 2,

47-56. https://www.errc.org/roma-rights-journal/roma-rights-2-2015-nothing-about-us-without-us-

roma-participation-in-policy-making-and-knowledge-production

Velasquez Atehortda, Juan (2020). A decolonial pedagogy for teaching intersectionality. Nordic Journal
of Comparative and International Education (NJCIE), 4(1), 156-171. https://doi.org/10.7577/njcie.3555

Verges, Francoise (2021). A decolonial feminism. Pluto Press.

Warius, Johanna (2011). “And now to the rest of the trash. . .” Representations of begging Roma and an
ideal society in two Nordic newspapers [Doctoral dissertation, University of Helsinki]. University of
Helsinki Open Repository. https://helda.helsinki.fi/handle/10138/28107

Yumagulova, Lilia, Yellow Old Woman-Munro, Darlene, Gabriel, Casey, Francis, Mia, Henry, Sandy,
Smith, Astokomii, & Ostertag, Julia (2020). Preparing Our Home by reclaiming resilience: Lessons from
Lil'wat Nation, Siksika Nation and Mohawk Nation at Akwesasne, Canada. Nordic Journal of
Comparative and International Education (NJCIE), 4(1), 138-155. https://doi.org/10.7577/njcie.3626



http://dx.doi.org/10.4324/9781003293323-8
https://doi.org/10.1177/1468796814542183
https://doi.org/10.1057/s41305-017-0092-5
https://www.lambdanordica.org/index.php/lambdanordica/article/view/513
https://doi.org/10.1080/0966369x.2018.1441141
https://doi.org/10.1177/13675494221101642
https://www.errc.org/roma-rights-journal/roma-rights-2-2015-nothing-about-us-without-us-roma-participation-in-policy-making-and-knowledge-production
https://www.errc.org/roma-rights-journal/roma-rights-2-2015-nothing-about-us-without-us-roma-participation-in-policy-making-and-knowledge-production
https://doi.org/10.7577/njcie.3555
https://helda.helsinki.fi/handle/10138/28107
https://doi.org/10.7577/njcie.3626

